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Biblical Notes. Biblical Notes. Biblical Notes. 

gibliaX ̂ oti. 

St. Paul's "Charis" in Phil. I 7. This is the only passage in the Revision 
which was changed for the worse from the Authorized reading, according to 
Rev. J. L. Davies. The reading of the version of I61i, " ye are all partakers 
of my grace," is correct as against the revised reading, " ye are all partakers 
with me of grace." St. Paul was accustomed to think and speak of himself 
as having received a special charis, meaning by it a gift or privilege conferred 
by God upon himself. He dwells upon this most fully in the epistle to the 
Ephesians, which was written about the same time as Philippians and each 
assists in disclosing the thought of the other. Eph. 3: I-8 sets forth explicitly 
the wonderful privilege, the grace, that had been conferred upon St. Paul 
when he was called to be the Apostle to the Gentiles, which commission was 
his particular grace. Confer also Rom. 1:5; 12: 3; I5: 5; Gal. I :,5; 2:7-9. 
In this Philippian passage, Paul is feeling and expressing deep gratitude to 
the Philippian Christians because they had associated themselves with his 
apostolic work. This they had done by sending gifts for the Gospel work 
while Paul was imprisoned at Rome. In this way they had proved their 
fellowship with St. Paul in the furthering of the Gospel, and had made them- 
selves partakers-partners-of his apostleship-his special grace. This is the 
meaning of Phil. I :3-7. 

The Day of the Crucifixion. The conclusion reached by Prof. Sanday, 
recently published, and noticed in the STUDENT, upon this perplexing problem, 
was perhaps as satisfactory a solution as can be found, and yet there is room 
for further conjecture. Rev. Arthur Wright offers an interesting explanation 
of the facts. St. Mark, he says, did not obtain his Gospel from St. Peter com- 
plete or in chronological order, but in scattered sections which he put together 
to the best of his ability; and the other two synoptic Evangelists simply ac- 
cepted his arrangement. Mark does not bring Christ to Jerusalem until just 
before the Passion, and therefore all Jerusalem events are placed in the con- 
nection of that last week. So with regard to the cleansing of the temple, 
which John accurately puts at the first Passover. And so, he believes, with 
regard to Christ's Passover meal with his Apostles. At the first Passover he 
ate the regular Passover supper with his disciples, and it was at the last Pass- 
over that he instituted the Eucharist. St. Mark has unconsciously combined the 
two. St. John purposely, and from more exact knowledge, corrected the im- 
perfect chronology of the Synoptists. 

The Meaning of Jer. 31:22. In the Homiletic Review for July the trans- 
lation of this passage is discussed. A number of varying interpretations of 
the verse are quoted, and set aside as unsatisfactory or unique. Ewald's 
translation, "a woman shall be changed into a man," meaning that from 
dejected Israel, a mere woman in courage and strength, shall come a powerful 
nation, able to resist her cruel oppressors, is attractive, but causes a peculiar 
rendering of the verb. About the meaning of the nouns there is little ques- 
tion; but the verb is very difficult. The Review writer prefers the translation, 
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" a woman shall protect a man." The Hebrew word used here has a similar 
sense in Deut. 32 : 1; Psa. 32 :7, io. Thus taken, the prophet predicts a new 
era of prosperity and peace, when even women might take the place of 
standing armies. Perhaps the passage still needs further study. 

Justly or Unjustly in i Pet. 2:23. The Vulgate has the reading here: 
"into the power of him that judgeth unjustly." But the Authorized Version 
has "to him who judgeth righteously." One reading is adikos, the other 
dikai6s, in the Greek. Prof. Alex. Stewart says that undoubtedly the render- 
ing of the Vulgate here is a misapprehension, though it yields a perfectly 
good sense, namely, that Christ yielded himself to the unjust judgment of 
Pilate as the crowning act of his self-abnegation. But that reading has little 
support, the true word being "justly." The sense then is antithetic: Christ 
did not seek to defend himself or to retaliate upon his enemies, but in the face 
of injustice committed himself and his cause to the righteous Judge of all. 
This is the present general understanding of the passage. 

The Rainbow Covenant, Gen. 9:8-17. The covenant relation here de- 
scribed was established not with the descendants of Shem only, but with all 
mankind. So writes Prof. H. E. Ryle in the Expository Times. Therefore 
its pledge, the sign or symbol of hope, is correspondingly universal. Of 
course the rainbow was not a new physical phenomenon. It had been seen 
upon earth ever since the sun had shone and the rain had fallen. Yet the 
language of Genesis seems to indicate that this appearance of the rainbow 
was the first. Two explanations are possible: (i) the misrepresentation may 
be due to the then prevalent ignorance of physical science, and thus expresses 
the popular but erroneous Hebrew idea of the rainbow as having been 
miraculously created after the deluge. But the verb is not "create," but 
"set" or "appoint." (2) The rainbow, which had existed before, was to be 
endowed with a new significance as the sign or symbol of mercy. Confer 
similarly Gen. 4:15. Perhaps the former explanation is also true, that the 
account embodies a popular unscientific view of the rainbow. But the latter 
explanation is to be preferred; and it is to be remembered that the narratives 
of the Old Testament are given, not for teaching science, but for instructing 
men in the things which concern their spiritual welfare, their hope of salva- 
tion, and their trust of divine mercy. 

Sources of the Acts History. A new German work, entitled Die A4ostel- 
geschichte, by Friedrich Spitta, is discussed by Prof. Allan Menzies in the 
Critical Review for June. Prof. Menzies expresses the opinion that the 
study of Acts will, for some time to come, be concerned with the attempt to 
dissect the book into its various sources. This is the aim of Mr. Spitta's work. 
The desirability of such an analysis of the Acts is apparent if some of the 
documentary or oral sources be found more accurate and trustworthy than 
others, for with an individual authorship equal credence must be given to 
every part of the book. Mr. Spitta regards the sources of Acts as having been 
two written works, both of which went over the whole history from the settle- 
ment of the Church at Jerusalem to Paul's arrival at Rome. From these two 
works the writer of Acts derived practically the whole of his materials, fitting 
the two accounts as well as he could into each other, and supplying very little 
beyond what was necessary to make them read as one narrative. In A we 
have a clear and matter of fact record, in which the success of the Gospel is 
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